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fous slandler upon the grandeur and love of the
Ruler of the universe. But, say some, 18 there
not Seripture for it There is Scripture for any-
thigg that man wants. There is Scripgure for 1t
yst as there are assassing’ knivesin the ore in
$he mountain. Scripture is like a great foreet
“into which you may enter and select good wood
whieh you maypervert to the basest purpoges on
earth. Scripture is the most mallcable ting. in
the universe. It is part of the education ot man
to learn to make the right use of it. Atthis point
Mr. BEECHER referred to the fact thai the
preaching of the prosent day 18 not 8o much de-
fective in its logical statements of doctrine asin
the emphasis that it lays upon certain dogmaes,
the tendency of which is to produce a wrong
impression concerning tho charactsr of the
Deity. God, satd he, loves the world not
because Christ  coaxed him Into 1t
but because it would be foreiga to his rature to
do apything else. Out of mtinite depthsof kind-
ness came forth tiais expression of love. As your
mother would, in ¢hildhood, take you upon her
knee and upravel your difficultics and belp vou
out of your faults, so does the heart of God deal
with humanity. God takes every human soul,
pot to lovo it when tbey are worth loving, but to
mold them into benevolence. Now even while
your heart is far from love, while veb
there may be the whirl ot passion 1n
your veins, you are heloved by God. Look up,
asud see His swiling face! If I could have had
this explained to me ju youth, 1t would have
done more to make mo a Christian than the
countless expostulations that constantly aroet-
ed wme.” Not uotil T was twenty-five years of
agre did I come fully to appreciate tho beaury of
this dectrine. Before that I felt my-
self as it were outside of & garden, as-
sailed by the storms and tewpests, whilp
inside 1 ‘was_assured all was 'sunshine.
Yet sueh I was intormed was the condition ot
things that until my heart was changed God
couwld not love me, and consequently could not
enter. The side of Justice and law was presented
to me. These I understood had to be encoun-
terad first : then the siniles of love were to be
enjoyed. But I could not see how Justice was to
be met until love itself was woved in my inter-
est. Love was moved and is always moved, and
i8 the great compromiser with law and justice.
Mr. BEECHER then referred to the difli-
culties exisuing between different churches, and
snid that thourh they were undoubtedly of great
gervice, he could not be persuaded to reject any
man a8 a brother Christian who had the law of
love written upon his heart, merely because he
had not got it in the way spoecified by this or
tuat Church. Colleges are useful, they aro
meant to mstruct men. but if 4 man gots in-
siruction without goiug there, has not the end
been achicved, and what 18 there Iloft
to grumble about$ T don’t think, said le,
that when I meet a wan who shows
by his daily walk 1n life, by s general good-
ness of heart, that the principles of Christianity
ase in his heart, I have any right to ask him how
he eame by them. He may be a Universalist, or
even & Unitarian—that has nothing to do with
the matter, if he1sin the meaning of our texta
Christian, I take him by the hand. 8hould a
Universalist, Unitarian, or a Swedcenborgian
come to the Chureh and seek admission as mom-
bers, as such I sbould oppose them, but as
Christians, dogma apart, I should he bhappy
to welcome them, and the more of them
the better. A8 the Sabbath was
made for-man 8o was the Church. and so were the-
ological dogmas, and not man for them. Benev-
olence 18 that for which orthodoxy works, and
when that is achieved the end is wronght. But
you say can & man be a_ Christian who does not
believe in Christ$ That is the puzzler. He can-~
pot. ButI think a man may believe in Christ
who does not believe 1n Cohrst’s name. Using
that name in fts suaperficial meaning means
nothing. The name stands for certain qualities
—love, purity, truth, faith and obedience
to God. ~The man who believes in these and has
them 1n hi8 heart, is a Christian, mno
matter what he thinks about the name. ‘There
is many a man who believes in Christ, only he
don’t ¢call 1t by that name; and there are many
orthodox persons wio are remarkably free from
Chrnistiamity. The 'question after ali 18, has a
man got the spivit of Christ in his heart? If he
has, be is a Christian, no matter by what name
called; and he is a stranger to the Bavior, even
if the most rigid of dogmatists, if he has not
got charity out of a pure heart and a good con-
science with faith unfeigned.
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The snow-storm had the effect, yesterday
morning, of so lessening the attendance at
Plymonth Church, Brocklyn, that seats were to
beobtained with ease, in all parts ot the edifice.
Generally, standing room is looked npon as a
tuxury at the morning service. Those, how~
ever, who did venture out through the storm
were amnly repaid for their trouble by ove of
the most eloquent and lhiberal sermons which
1t hae been the lot of Mr. BEECHER to preach for

many months past. He took for ins text the
fitth verse of the fifth chapter of First Tim-
oLy
“Now, the end of the commandment is charity out ot
& pure Lentt, ané of 2 good conscience, and a faith
wufeigned.”
By way of mntreQuction, Mr. BEECHER 8aid :
I have already spoken upon this passage defin-
1ng what the end ot the commandment means,
namely, the ereation of a spirit of benevolence,
charity. love, or whatever other name your
philosophy may give to the qualities implied by
those names, Aud that it might not bhe sup-
posed that the charity here 1mplied is a mere
mild sentiment, a mere well-wishmg, kind of
weak, or at least feeble disposition. the .Apostle
gives a specification of Christian charity. Itis a
feeling that riges. not from any casualimpulse of |
nature, but that love which springs pnly from a |
pure heart—a heart which has been diyigely de-
veloped—that i8 a heart in which the mo?al and
spirinal elements predominate ever the lowser
nature. Out from the very highest moral and
epiritual gentiment of man’s being must his love
epring whieh 1t is the aim of the commandment
toproduce, We are not, however, to imagine
fhat thouxh the end of this spirit is to produce
happiness it will always be manifested in creat-
Ing pleasure. No. It secks human enjoyment
through human perfection, and, there-
fore, 1t is always allied with the spint of
jostice. JYove out of a Dpure heart
x-out of the moblest instincts—love that
carrie8 wirn it & eruypd cooscience—this 18 a
Jove that bears with It Horal purity and dis-
criminating eqmty. BStill, 1t might be sup-
Poscd that it was a sentiment thatis exerted
upon men for their present LADPIn&EE tHEre-
fore, to correat that mistake, it is added with
faith nofejigned. ¥aith 1s the evidence ot things
not seen; 1t is higher than the scientific side of
the mind-—-when by science you tnean the artof
koowledgze through the use of the senses. When
‘we copsider ail that is implied 1n tbe passage in
question, we see that the love here spoken of is
the bighest action of the human soul conceiv-
able. The commmandment here given may be, in
conasonance with the general teachings of the
Bible. assumed to represent God’s life and dis-
position. 1t is a transcript of the Divine Life as
well 28 of the Divine law. That there are many
tkings which men are commanded to do, hoth
by Trevelation and external nature, which
do not equally pertain to God, cannot
be  denied. But that the  great
end of final existence is the pame with God and
man, we are uot left to doubt. Benevolence 18
the end of law in heaven as well ag on the earth,
with God as well as with bis children; it in-
cludes all, being the highest and the lowest. It
4k to be remembhered, therefore, tkat now and
bhereafter we are and shall be under &
iaw Which is training toward one great
end, the development of a superlative feel-
ing of benevoleuce. The second point to
. be nferred from this is that the genius of
creation aud the genius of philosophy may be
infer1ied to be benevolent. This does not ex-
ciudo the use of forceful elements, but it does
determne the purpoge for which they are made,
end it does determind’the average couree taken
to be of necessity divinely benevolent; it indi-
cates whkich way timme is traveling, which way
ail philosophy 1f traveling. Nature, though ca-
vable of teaching much, bas as yet taught us
Lut little. It is undoubtedly susceptible of
teaching far wore than men have
ever yet found out. Men have found
out but little in respect to God from nature.
We have found out how he treats the lowest
forw of animated existence, but nowhere do we
get any hints of that venevolence in his char-
gacter which is proclaimned to be his most glori-
ous atiribute by Chnstianity. 1do not believe
that 1he argument of Divine benevolence can be
sustained in pature. Nature is full of contra-
diction; force 1  the \Lhistory of the
world has becn  stronger  than  nighr,
crueity has bad more scope than kind-
ness.  Ruhbupg  love 18 only revezaled by
the Goapel. Even when looking at the great
slrugghnge masses of humanity, with their limit-
ed range of enjoyinents and their constant stock
of cares und troubles, it would be difficult to say
that God is benevolent, Iu may appear differens
1o one who, having been born_amd plenty, with
hittle to anpoy and air the pleasures of life at
comwand, but O how hard must hfe and Provi-
dence seem to the friendless, homeless, poverty-
stricken soul! God does not act alike to all; to
the animal He is force, force irresistible;
1o the undeveloped man He is still force with an
clemont of kindpess, but to the soul that has
baen born unto the light He is a friend full of
kindness and benevoleuce. In order, therefore,
ts fuily understapd the dealing of God with
humaunity we must entirely abandon the heathen
idea of pain, and the 1dea that antil Jately found
utterance from Christian  pulpits, that
God bhad the right to impose pain for
His own pleasure. Now, you cannot, by
calliing a being by another name, make
hum love suffering without representing bim as
malignant. No being, be be subjeet or soverign,
can produce misery for its own sake without
being himaelf infernal. Many a man has offered
prayers 1o the devil when be thought he was
kneeling at the throne of God, The Christian
idea of suffering is, that it is & means to an
end ; that the end is so desirable a8 to justify the
mweans used to bring it about. The conception of
God sitting.enjoying the suffering of the damned,
s internal, aud encugh to make men resounce
hieir faith in Eterual goodness. It is an atroc-,
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